The Cbriſtian Sabbath as Old as the Creation. 
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ADVERTISEMENT. 


HE Subject of the following Diſcourſe is, if the Au- 


thor be not miſtaken, of ſome Importance, and de- 


ſerving the Attention of thoſe, who are Friends to Chri- 


ſlianity. This he thinks a ſufficient Apology for ſending 


it abroad. The Hiſtory of Cain and Abel is fo cloſely con- 
nected with the Subject, that it ought to be conſidered in 


Print, though it was omitted, on Account of its Length, 


at the Delivery from the Pulpit, and is therefore inſerted 


between Crotchets. He has nothing farther to add, than 
to deſire thoſe, who may be inclined to diſpute any Thing here 


advanced, to propoſe their Objections with their Names ſub- 


{cribed, and they ſhall have, at leaſt, a candid, if not a ſa- 


tisfactory, Anſwer. 
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Marx 255 
The Sabbath was made for Mar. 


| T* is not the leaſt Recommendation of reveled Reli- 


gion, that as all its Parts are highly conſiſtent with the 
Reaſon, ſo they are evidently inſtituted for the Ser- 
r of Man. Not founded, like the arbitrary In- 
junctions of a Tyrant, in the mere Will and Pleaſure of the 
Creator, but relative to, and calculated, gratiouſly calculated, 


to relieve, the Neceſſities, and to promote, the Welfare of 


the Creature. And as this is true of all the Parts of Religi- 
on in general, ſo, in a particular Manner, of the Sabbath, 
THAT, in a more eminent Degree, was made for the Uſe 
and Benefit of Man, to withdraw his Affections from Earth 
to Heaven, from the Creature to the Creator; and to anti- 


cipate, as it were, that * and Glory here, which ſhall 
be reveled hereafter. 


It may not 3 be unprofitable to conſider the Sab- 
bath in this View, under the Patriarchal, Jewiſh, and Chri- 
ian Diſpenſations—In perſuing this Deſign, I ſhall en- 
deavour to ſhew, as  planely as the Nature of the Thing 
will admit, that the Sabbath was changed, for the Uſe of the 
Jews, from the ſeventh Day of the Patriarchal Week to the 
fixth----from Sunday to Saturday. From whence it will ap- 
pear, that the Chriſtian Sabbath is as | old as the Creation, 


B The 


L421 


The Sabbath is to be conſidered, in the firſt Place, as rela- 
tive to ye Patriarchal 2 — 


wm „„ 


— 


MAN was che 8 of the 1 0 the /aft 
and 5% of all the Works of God. And therefore as God 
created the World in /ix Days, and reſted on the ſeventh, 
we might naturally expect, that he would conſeerate hat 
ſeventh for the more immediate Service of Himſelf, and to be 
offered up as the firſt Fruits of the Creature's Time to the 
Creator. Nor are we diſappointed. in our Expectations. For 
the ſacred Hiſtorian informs us, that God bleſſed that ſeventh 
Day aud ſanctified it, (he ſeparated and ſet it apart for 72 


GUS "Pur oſes) 1 5 0 bat on it he reſted from all bis Wor 
that be 1 created.“ 


But farther It is highly probable, that on this Day Ged 
entered into Covenant with Adam, and made him the firſt 
Overtures of Life, Eternal Life, as the Reward of his Faith 
and Obedience; and threatened him with Death, Eternal 
Death, as the immediate Conſequence of his Infidelity and 

ene. This ſcems to be intimated to us in that re- 


markable Expreſſion, On the ſeventh Day God ended (or A 
miſhed) 1 has Work which be hed made. (a) From whence it 


follows 


* Gen. ii. 3. *W2WN Sy DX illa Dies illa ſeptima, that Day, that ſeventh. 
The Particle nx is, like the Article d, emphatical, It is put before all 
Cafes, and therefore cannot be the Sign of any particular one. (Our Engliti 

Word THE ſeems to be the Hebrew ETH inverted.) It was neceſſary to 
make this Remark, becauſe it is alone ſufficient to ſet aſide a Conceit of ſome 
eminent Writers, that the Obſervation of the Sabbath was firſt injoined by 
the Law of Maſes, and that the Inſtitution is mentioned here by Way of Antici- 
pation. There is no Occaſion, I think, to enter into a formal Confutation 
of ſuch a wild Opinion. For the Words of Moſes are expreſs. On the ſe- 
venth Day God finiſhed his Work which he had made; and he reſted on that 
ſeventh Day from all his Work which he had made. Then follows another 
Clauſe. Moreover God bleſſed that Day that ſeventh, and ſanctiſied TT', (he 
ſeparated and ſet it apart for the religious Uſe of his Creature Man) becaulc 


that on II he had reſted from all his Morꝶ that he had created. 
fa) Gen. ii. 2. 
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follows, that he did ſomething on that Day, for 16 


finiſh implies Action. And what could that be, but teach- 


ing his Human Creatures Religion? We may therefore infer, 
with the Apoſtle, (5) that that and every ſucceeding ſeventh 


Day was ſeparated and ſet apart, for the religious Uſe of the 
firſt Pair and their Poſterity, not merely as a Memorial of 


God's reſting from the Works of Creation, but likewiſe as a 
Type and Pleage of their own future Reſt, when, in Imitation 
of the Creator, they ſhould have finiſhed their Works. 


This ſeems to have been the Uſe and Inſtitution of the 


Sabbath in the State of Innocence. How long that State con- 


tinued 1s not known ; that it continued not long, is certain. 


It is probable, by conſidering the Analogy and Correſpondence 


between the Time of the Fall, and that of the Redemption, that 


Adam tranſgreſſed on the ſeventh Day. Hence aroſe a new 
Relation, and conſequently a new Duty. For Adam now 
ſtood, not only in the natural Relation (in which God had 


placed him) of a Creature, but likewiſe in a new Relation 


(in which he had placed himſelf) of a fallen, degenerate, 


Creature. A Change being thus made in the State of Re- 
ligion, ſome new Circumſtance became neceſſary to point out 
that Change. Hence Sacrzfice had its Origin, and was in- 


3 tituted 
ed. Iv. 


By Sacrifice I mean f/laying an Animal, and pouring out the Blood, as a 
typical Repreſentation, juſt as we break Bread, and pour out Mine, as a comme- 
morative Repreſentation, of the Death of Chriſt. Hence we diſcover the Fal- 
ſity of the Popiſh Doctrine of Tranſulſtantiation. For Sacrifice had the ſame 
Object as Bread and Mine have, namely, Chrift crucified. If therefore the 
Bread and Wine be really changed, as the Church of Rome aflerts, into the 


very natural Body and Blood of Chriſt, it neceſſarily follows, that the Bodies 


of thoſe Beaſts flain in Sacrifice were likewiſe really changed into the very natu- 


ral Body of Chriſt, and their Blood into his Blood. A Suppoſition, which 


will not, I preſume, be readily admitted, even by that Church. Nay in- 
deed, to eat and drink in Rememberance of a Perſon preſent (how ſmooth ſoever 
it may go down in an ntnotun Tongue) is a plane Contradiction in Senſe 
and Terms. And this, probably, was the Reaſon, why our blefled Saviour, 
after he had broken TON Aer LIE ( facramental) Bread, and thereby 
diſcovered himſelf to two of his Diiciples, vanifh'd out of their Light. 
Luke xxiv. 31. | | 


ll 


[4] 


flituted (as Bread and Wine afterwards were) as the Sign or 
Symbol of the New Covenant founded in the Blood of Chriſt. 
The Scripture indeed has made no expreſs Declaration con- 
cerning either the Uſe or the Origin of Sacrifice. And yet 
Both ſeem to be ſtrongly implied in that figurative Expreſ- 
fion---The Lord God made Coats of Skin and cloathed them (c). 
It is well known, that in Scripture the Habits of the Body are 
frequently applied, with great Beauty and Propriety, to the 
Mind. Thou haſt put off my Sackloth, ſays the Pſalmiſt, and 

girded me with Gladneſs (d). And again, when he would ſet 
before us a perfect Character of pure and unſpotted Innocence, 
Let thy Prieſts be cloathed with Righteouſneſs (e). Job likewile, 
with his accuſtomed Eloquence, expreſſes himſelf in the fame 
Language. I put on R:ghteouſneſs and it cloathed me; my 
Judgment was as a Robe and a Diadem (f). Tjaiah too makes 
uſe of the ſame Figure in his ſublime Deſcription of he Re- 
deemer of Iſrael. He put on Righteouſneſs as a Breaſt-plate, 
and an Helmet of Salvation upon his Head; He put on the 
Garments / Vengeance for Cloathing, and was clad with Zeal 
as a Cloak (g). And to mention no more, the Saints in 
Heaven are repreſented, by St. John, cloathed in white Rai- 
ment (þ). Now this Raiment, the Apoſtle himſelf expreſsly 
tells us, zs the Righteouſneſs of the Saints (i). This Obſerva- 
tion, and theſe Authorities to ſupport it, may ſerve to explane 
the Words of Moſes-----He cloathed them with Coats of Skins, 
For by this Expreſſion he might, probably, mean Sacrifice, 
the Emblem of what Iſaiah calls, the Robe of Righteouſneſs 
end the Garments of Salvation (k). So that the firſt Pair, by 
their Faith in the Promiſe of Redemption, may be properly 
ſaid, in the emphatic Language of St. Paul, to have put on 
Chrift (1). And becauſe Sacrifice was of Divine Inſtitution, 
Moſes might, probably, ſay of theſe Cloathings, that the Lord 
God made them. For they planely ſtand oppoſed to the Co- 


verings 


(e) Gen. iii. 21. x. 12. (e) cxxxii. 9. ix. 14. 
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verings of Figleaves *, which the Man and his Wife had made 
for Themſelves. The Sabbath then was now ſan#ified to com- 


memorate the additional Blefling of the new Creation by Chriſt 
Jeſus; and Sacrifice was likewiſe appointed, as we might na- 
turally expect, to be the Symbol of it. Nor is it poſſible to 


conceive a more fit or expreſſive Sign of the thing /ignified. 
For 


The Commentators have made a ſtrange puzzle about theſe Figlcaves. 
But the Difficulty, if there be any, may eaſily be removed. Moſes tells us, 
Ch. ii. 25. that the firſt Pair were Harumim, naked, and not aſhamed. This 

was before the Fall. But after it he tells us, Ch. iii. 7. that they were Hal- 
rumim, and (being conſcious of that Nakedneſs) they twijted Figleaves together, 
and made themſelves Aprons. The Reader is deſired to take Notice, that in this 
laſt Word there is an Addition of a ſecond Fd, to expreſs, after the Hebrew 
Manner, a double Nakedneſs----a Nakedneſs of Mind as well as Body. The 
Quzſtion then is, if there can be any Queſtion, hich Nakedneſs theſe Cover- 
ings were intended to conceal. Now, ſetting aſide Sy/tems, the Anſwer is obvious. 
For it planely appears, that the Uſe of the Figleaves was to hide that Na— 
kedneſs which Hey aug Ver had made, not that which Gd had made. And 
indeed no ſatisfactory Reaſon can be aſſigned, why Ciaathing ſhould be more 
neceſſary after their eating a little Fruit, (for that, it ſeems, was the Crime) tha, 
before, Beſides, Adam confeſſes, even after he had put on that Cover, that 
he was ſtill zated. V. 10. But how could this be, if his Body was at that time 
cloathed with Figleaves ? If indeed they relate to the Mind, the Confeſſion was 
true, and the Expreſſion proper. For he was (notwithitanding a Kind of G- 
dering of his wn deviſing) really nakted---expojed---having nothing to hve 
him from the Wrath of an offended God, I conclude therefore (for myſell) 
that theſe Figleaves were to conceal the Nakedne/s of the Mind. The next 
Quæſtion then is, what we are to underſtand by the Expreftion, for it can- 
not be underſtood /iterally, Now the Olive, we know, is the Emviem of Peace, 
the Palm of Victory. Why then might not a Hebrew (if the Genius of his 
Language would permit it) put Figleaves for Repentance f eſpecially as the Scene 
was a Garden. Ireneus, J am told, gives the fame Interpretation, What his 
Reaſon was I know not. But the Hebrew Verb Arch ſignifies to rw, fret, 
and, in a ſecondary Senſe, to grieve. From thence may, probably, be Certy- 
ed Tanah the Figtree, becauſe of the Roughneſs and Pricihneſs of its Leaves, 
and ſo may ſtand in this Place for Contrition, an Expretiion, by the Way, bor- 
rowed from the Body. Here is nothing forced in this Interpretation; and 
Contrition Branches is as proper an Expreſſion in As, as lag,, varus 
Supplication Branches in Sophocles (Oed. Lin. 3.) Thus then the fo/? Aalen 
was girded with a Girdle of Repentance. But of the fend it is ſaid, that 
Righteouſneſs was the Girdle of his Loins, and PFaithfulne/s the Gi of bis Ne 
Taiah Xi. 5. 


[6] 


For the Animal being ſubſtituted, firſt for the Body of the 
Sinner, and then for the Body of Chriſt, would be a conſtant 
Memento, to every pious, rational, Worſhipper, of that Life 
which he hath forfeited, and of that Redemption which he 
| hoped for. 


[ Theſe Reflexions will appear {till more probable, it we 
confider the Hiſtory of Cain and Abel, which contains an Ac- 
count of their Religious Behaviour on a Sabbath Day. It. was 
in the End of Days, ſays the ſacred Hiſtorian, the laſt or ſeventh 
Day of the Week. This is the only flated Time of Worſhip 
mentioned in the preceding Hiſtory, and it was the only /tated 
Time of Worſhip, by Divine Appointment, before the Law. 
And Cain brought of the Fruit of the Ground a Mincha, 2 
Preſent, to Jebovab. But Abel---He brought ALSO of the 
Firſtlings of his Flock, and of the Fat thereof ——., And 
 Fehovah had Reſpect unto Abel, and to his Mincha, his Preſent 
of Fruit; but unto Cain, and to his Mincha, his Preſent of 
Fruit, he had not Reſpect (a). Theſe two Worſhippers appear, 
at the ſame ſtated Time, before the true God. The one brings 
an Offering, of the Fruits of the Ground, as a Sign of his De- 
pendence, and as a Teſtimony of his Gratitude. And what 
Moral Man, upon the Principles of Natural Religion, could have 
done more! And yet even this was inſufficient. Both the 
Offering and the Offerer were rejected. The other likewiſe 
came with the fame Sentiments of Gratitude and Dependence, 
and brought, of the Fruits of the Earth, a Preſent to his Maker. 
But conſcious of his own Unworthineſs, and diſclaming all 
Pretence of Merit in Himself, he relies entirely on the Promiſe 
of God, and brings 40% the appointed Sacrifice, of the Fir/tlings 
of his Flick, in Rememberance of his Redeemer. And then it 
naturally follows, that Jehovah had Reſpect unto Abel and to his 
Mincha, his Fruit Offering. It is commonly thought, that as 
Cain brought only of the Fruits of the Ground, ſo Abel 

| brought 


{a) Gen. iv. iii, 


ET 
brought only of the Firſtlings of his Flock. But that Abel 
brought a Preſent of inanimate Things, as well as an Animal 
Sacrifice, appears, in ſome Meaſure, from the very Turn of 
the Sentence. For how abſurd would it be to ſay of two 
| Perſons, who brought different G/ts, that the one came with 
a little Fruit, the other alſo with an Animal! But we are 
not left to collect ſo material a Circumſtance merely from the 
Incertainty of a Conjecture. For the inſpired Penman expreſo- 
ly tells us, that God had Reſpect unto Abel's Mincha, that 
is, his Preſent of inanimate Things. He muſt therefore have 
brought ſuch an one; for the Term Mincha is never uſed, 
throughout the whole Bible, for an Animal Sacrifice. This 
Obſervation entirely deſtroys the Conceit of thoſe Perſons, who 
have been pleaſed to affirm, that the Difference of the Oblations 
was only the accidental Reſult of their different Occupations. 
For It is certain, fay they, || that Cain, being a Huſbond- 
man, brought a Preſent of the Fruits of his Ground, but Abel 
the Shepherd of the Firſtlings of bis Flock.” But it is plane 
from the Hiſtory, that there was not merely a Difference in 
their Preſents, as they are called. For Abel brought what his 
Brother did, and an Animal Sacrifice beſides. And indeed 
without a Preſent of the Fruits of the Earth his Animal Sacrifice 
would have been incomplete. Both together made the Service 
and the Worſhipper perfect. For Chrijt:anity was never intended 
to ſuperſede the Religion of Nature. They muſt go Hand in 
Hand. The Goſpel indeed introduced new Obligations, but by 
no 


|| Certum e/?, Cain et Abel Oblationes diverſis eorum Facultatibus et Stu- 
diis maxime convenientes obtuliſſe. Nam Cain Agricola de Frudtu Terre, 
Abel autem Paſtor de Primogenitis Gregis, munus Jehove attuliſſe dicitur. 
Spencer pag. 767. I would not have diſturbed the Aſhes of this venerable 
Author, (whoſe illuſtrious Work De Legibus Hebræorum muſt yield, I think, 
ſolid Satisfaction to every Reader of Senſe and Candor) had not the late Dr. 
Middleton urged his Authority, as alone ſufficient to ſet aſide the Opinion 
that animal Sacrifice was of divine Inſtitution. 4 The learned Spencer, ſays 
he, who had conſidered this Queſtion as accurately as any Man, expreſsly re- 
jects it.” How accurately he had conſidered this Paſſage the Reader may 
judge. 


— 
— — 
— — ͤ! 1 o_ 2 
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ſbouldeſt have ruled over him (6). In this Tranſlation (and it 


ö 


no Means abrogated our old ones. The Creator was ſtill to 
be remembered, but in Conjunction with the Redeemer. And 
the Man, who is diſobedient to the former, cannot raiſe to 
himſelf any well-grounded Hope from his Faith, be it ever 
ſo orthodox, in the latter. It appears from the whole Tenor 
of Scripture, that the Goſbel was not given to oppoſe, but to 
aſſiſt the Religion of Nature. And for this Reaſon, probably, 
St. James ſtyles it the ingrafted Word, which is able to ſave 
our Souls (a.) It being as it were inoculated upon the old Stock 
of natural Religion, which became unable of itſelf 7 bring 
forth Fruit unto Life. 


The Expoſtulation of God with Cain, after his Rejection, 
confirms this Interpretation. Then Cain was wroth that his 


Countenance was caſt down. And Jebovah ſaid unto him, why 


art thou wroth ? and why was thy Countenance CAST DOWN ? 
If thou wat Righteous, ſhould it not have been LIFTED UP? and 
F thou waſt not Righteous, was there not a Sin Offering at the 
Door? So unto thee would have been his Defire, and thou 


18 

F | | | 
§ The Word Ded ſignifies both Sin and an Offering for Sin. When it 
ſtands for Sin, the Verb has always, as it regularly ought to have, a feminine 
Termination. Thus Levit. iv. 14. When the Sin is known, NON Ny... 
But when it ſtands for a Sin-offering, the Verb is put, irregularly, in the 
maſculine Gender, as it is in the Paſſage before us. By the Door is net 
here meant, as is commonly ſuppoſed, Cain's Door, but the Door of Ges 
Houſe, The Whole is related in the Language of the Law, and the Senti- 
ment is as f as the Expreſſion. To the Law then we muſt go for the 
Meaning. Now we find in Leviticus, that the Sacrifices were to be brought 
to the Door of the Tabernacle (not as our Tranſlation ſays of the Congrega- 
tion, the Aſſembly of the People only, but) of meeting, where God met his 
People. S0 I find it explaned by God himſelf, Exod. xxix. 42, 43. the con- 
tinual Burnt offering at the Door of the Tabernacle Y of Meeting before 
Tchovah, where YH Iwill meet the Children of Iſrael. This explanes another 


_ Circumſtance, from thy Preſence ſhall I be hid, ſays Gain to God. And 


again, Cain went out from the Preſence of Jehovah: This is what we call 
Excommunication. He was excluded the Aflembly of the Faithful. He was 


not to meer God, unleſs he would meet him in the appointed Manner, 


(6) Gen. iv. 6. 7. 


[9] 


is a literal Tranſlation, ) every Thing 1s plane and eaſy. Cain 
was angry, becauſe God had abaſed him, by ſetting him aſide, 
and prefering his Brother. God therefore condeſcended to 
reaſon the Matter, to convince him, if poſſible, of the Equity and 
and Impartiality of his Procedings. « Why was thy Coun- 
tenance caſt down? If thou waſt R:ghteous, ſhould it not have 
been Iiſted up? If he had been in a State of Rrighteorſneſs, as 
his Offering ſuppoſed, God would not have abaſed, but exalt- 
ed him. © And if thou waſt not Righteous, was there not a 
Sin-offering at the Door? So unto Thee would have been his 
Deſire, and thou ſhouldſt rule over him.” Though he was 


not in a State of Righteouſneſs, yet upon the Terms of a Sinn- 
offering, which was provided, and ready at his Command, he 


would ſtill have had the Superiority, and would have ruled 
over his Brother. This ſeems to be the true Senſe of the Paſ- 
ſage; and if it be allowed to be ſo, it is an undeniable Proof, 
that Animal Sacrifice was of Heaven, and not of Men. For if 
Cain had brought ſuch an one, he would have retained his 
Superiority, which was the Right of Primogeniture. But Hu- 
man Reaſon could never inform him; that fuch a Ser- 
vice would be acceptable to the Deity. And yet God expoſ- 


tulates with him, upon the Suppoſition that he hnew the 


Efficacy of a Sin-oftering. It was therefore of Divine Ap- 
pointment. I muſt juſt obſerve, that the Original Word, which 


I have rendered a Sin-ofring, is a Sacrifical Term in the 
| Fewiſh Law, and God Himſelf has explaned the Uſe of it in 
the fourth Chapter of Leviticus, If any one ſin, (ver. 27.) then 


he ſhall bring a Kid of the Goats or a Lamb (3 2.) for a Sin-of- 


fering, unto the Door of the Tabernacle. And the Prieſt /hall. 


take of the Blood of the Sin-offering, (34.) and ſhall make an 
Attonement for his Sin that he hath committed, aud it ſhall be 
forgiven him. (3 5.) St. Paul uſes the Word (auams) Sin in 
the ſame Senſe. iin, who knew no Sin, He made Sin, that is, a 


 Sin-offe TIN, for Us, that We might be the Righteouſneſs of 


D God 


Ul 


we 4 — 
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God BY HIM Ca). And this, by the Way, is a convincing 
Proof, that Abe/'s Inanimate Oblation was accepted for the Sake 
of his Animal Sacrifice. That is, God conſidered him as Right- 


eous for the Sake of Chriſt, the Real Sin-offering, of Whom his 
Animal Sacrifice was the Type or Emblem. 


Saint Pauls Comment on this Part of Patriarchal Hiſtory de- 
ferves our Attention, and will give additional Strength to the 
foregoing Interpretation of it. By FAITH Abel offered unto 
Cod a more excellent Sacrifice than Cain; By WHICH he 06- 
tained Witneſs that he was RIGHTEOUS, God teſtifying (It 
upon his GIFTS; and BY IT being DEAD YET 
SPEAKETH (5). EY 


Every Circunſtance is remarkable. Abel offered by Faith. 
The Term Fa:th is uſed in a Variety of Senſes by the facred 
Penmen. To prevent any Miſtakes therefore, in a Point of fo 


great Importance, the Apoſtle has given us a Definition of the 


Term. It is, he ſays, the Subſtance of Things hoped for, the 
Evidence of Things not ſeen. And, agreeably with this De- 
ſcription, every Perſon, recorded in the Chapter, acted in 
Conſequence of a Divine Command. By Faith, Noah being 
warned of God, prepared the Ark------ Moſes kept the Paſſ- 
over and Abraham offered up his Son. By the ſame Faith then 
Faith in a Divine Command] Abel brought an Animal Sa- 
crifice. From whence I infer, that Cain was an Infidel. For had 
He had Faith in the Death of a Redeemer, He would likewiſe have 
brought an Animal Sacrifice, which was the inſtituted Memori- 


al of It.—— By which, by Means of which Sacrifice, He (Abel) 
obtained Witneſs that he was Righteous. He was publicly 


declared to be in a State of Righteouſneſs for the Sake of Cbriſt, 
of whoſe Death the bloody. Sacrifice was a ſymbolical Repreſen- 
tation,-------God teſtifying it upon his Gifts. God publicly 
gave Teſtimony to the Righteouſneſs of Abel by ſome viſible 
Token, perhaps by a Flame of Fire, upon his Fruit-offering. 


Upon 
(a) 2 Cor. v. 21. ( Heb. xi. 4 


r 


1 
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Upon his Fruit-offering, J ſay, for the Animal Sacrifice cannot 
be reckoned among the Number of his Gifts t. The Reaſon 
is obvious. Becauſe to preſume to offer up the Blood of Ani- 
mals, the Repreſentative of the Blood of Chriſt, as a Gift, would 
be, in Effect, taking Part with the unbelieving Jews, who 
crucified the Lord of Life. He himſelf indeed had a Power to 
lay down his Life, but no Man had a Right to take it from 
him. His Fr:ends were to enjoy the Benefits of his Blood, 
but it could be ſhed only by his Enemies. And by It being 
Dead yet fpeaketh, This Circumſtance is not applied to Abel, in 
particular, for Nothing. Our Saviour tells us, that Abel was a 
Prophet (a). The Apoſtle ſays, that he propheſies being Dead, 
and farther, that he does ſo by Means of his Sacrifice, and 
through Faith in It. The Subject of his Prophecy then mutt 
be A Reſurrection of the Dead through Chriſt. For our bleſ- 


ſed Maſter gave his Life 2 Ranſom for All CP). Abel, looking for- 


ward to this Redemption, brought an Animal Sacrifice. But his 
Faith and his Sacrifice were ſo far from exempting him from 
temporal Death, that they were, accidentally, the Occaſion of 
It (c). There muſt therefore be a Reſurrection of the Dead; 
and Abel, being Dead, propheſies of lt. For, as the Redeemer 
fays of Himſelf, I am the Reſurrection and the Life ; He that be- 
lieveth in ME, though he were Dead, yet ſball he live. And whe- 


foever liveth and believeth in ME, /hatl not die For Ever (d).] 


1 pro- 


+ St. Paul, throughout this whole Epiſtle, is very careful in diſtinguiſhin 
between APA and OYEIAI, Gifts of inanimate Things, and Sacrifices of Ani— 
mals, See Ch, v. 1. viii. 3. ix. 9. And though the Term Gu, which 
ſtrictly ſignifies an animal Sacrifice, be ſometimes uſed, in a tranflated Senſe, 
for an inanimate Oblation, and St. Paul himſelf calls Cain's Offering Ouciæ, yet 
neither he nor any other of the Sacred Writers ever puts Awgoy for an animal. 
one. 5 
(a) Luke vi. 50. C6) x Tim, 1c; 6, | 
(c) Gen. iv. 9. Cain ralted with Abel his Brother — And when they 
were in the Field he few him. This is the firſt Inſtance of Club-law in 


Matters of Faith and private Opinion. And if the Infidel would conſider 


trom what Quarter it aroſe, it is to be hoped, We ſhould hear no more of his 


Tantum RELIGIO.— (d) John xi. 25. 


[121 


[ proceed now, in the ſecond Place, to conſider the Sabbath 
as relative to the Jew:/h Diſpenſation. And here I am to ſhew, 
as planely as the Nature of the Thing will admit, that the Day 
was. changed for the Uſe of that Peo 3 from the ſeventh Day 
of the Patriarchal Week to the /ax! -—--—-from Gd to Sa- 
turda 20. 


The Jeuiſb Sabbath was evidently founded on a 40 Rea- 
ſon; one general, with Reſpect to à ſeventh Day, as they were 
the Sons of Adam, to ſhew they worſhipped that God, 
who created the World in fx Days, and reſted d on the ſeventh ; 
the other peculiar to Themſelves, as God's choſen People, to ſig- 
nify their Deliverance from the Bondage of Egypt, from 
whence that ſeventh Day was dated. This appears, as we 
ſhall ſee hereafter, from Exod. xx. 11. compared with Deut. 
v. 15. It might have been ſo contrived indeed by Providence, 
that the ſeventh Day from their De/zverance ſhould be preciſe- 
ly the ſame with hat, whereon God reſted from the Works 
of Creation. *© But I do not find, ſays a great Writer ||, 
that the Scripture any where ſays ſo, (howſoever moſt People 
take it for granted) and therefore it may as well be not ſo.” Now 
we are expreſsly told, that the Begining of their (ſacred) Year 
was changed from the Autumnal to the Vernal Equinox, be- 
cauſe at that Seaſon God wrought out their Deliverance (a.) 
And therefore the Begining of their Week, and conſequently 
their Day of Reſt, might likewiſe have been altered for the 
ſame Reaſon. That it really was fo, and muſt have been 
ſo, will appear by conſidering the Neceſſity of ſuch a Change. 


The Yews were to be, in all Reſpects, a peculiar People. 
During their Stay in Egypt, they had contracted all the faſhion- 
able Habits of that Idolatrous Nation. But now they were 
gradually to be weaned from their impure Principles and Prac- 
tices, ſe parated from all Communion and Intercourſe with other 
. 


Jſeph Mede, (a) Exod. xii. 2. 


Wm 


People, and to confine their Religious Adoration to the ONE 
TRUE GOD. For this Purpoſe JEHOVAH, who was now 
their KING as well as their God, enacted ſevere penal Laws 
againſt Idolatry; and then framed (as all prudent Legiſlators 
would have done) partly in Compliance with Jereiſh Prejudice, 
and partly in Oppoſition to Egyptian Superſtition, a multifarious 
Ritual of indiſferent Ceremonies, to prevent their falling into 
criminal ones. If this then was God's Deſign, as undoubted! 
it was, in compoſing the ei Service, it is impoſſible to 
conceive a more effectual Remedy againſt Idolatry, than chong- 
mg the Day of Worſhip. Whereas if the ſame Day was con- 
tinued for the Worſhip of the Creator, which had hitherto 
been proſtituted to the Service of the Creature, the Religion of 
that carnal Generation would have been naturally, and almoſt 
neceſſarily, divided between a falſe God and the true. And 
even while they were outwardly paying a Lip-ſervice to 
JEHOVAH, they would in their Hearts be turning back 
again into EGYPT (a). 


And, remarkably in Support of the preſent Argument, God 
_ himſelf expreſsly informs us by Ezekze/, where he is particu- 
larly deſcribing the Diſpoſition of his People before, at, and af- 
ter their Egreſſion, that he gave them the Sabbath to be a 
SIGN between Him and Them. Wherefore I cauſed them to go 
out of the Land of Egypt, and brought them into the Wilderneſs. 
And I gave them MY Statutes, and ſhewed them MY Tuds- 
ments, which if a' Man do he ſhall even live by them. Morecver 
alſo I gave them MY Sabbaths to be a SIGN between Me and 
Them, that they might know, that I JEHOVAH was their 
Sanctifier. Ch. xx. 9. 10. 11. 12. To give this Paſſage its 
full Force, it muſt be obſerved, that JEHOVAH was the 
proper Name of the True God, by which he was diſtinguiſhed 
from the Gods of Egypt. Theſe Statutes and Judgments then, 


which 
(a) Acts Vil, 39» 
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which God emphatically ſtyles my Statutes and y Judgments, 
are /o called in Contradiſtinction to the Idolatrous ones of the 
Heathens, thoſe dreadful Rites and Ceremonies, which God 
ſometimes ſuffered his own People to fall into, as a juſt Puniſh- 
ment for their Offences. Wherefore (that is, becauſe they did 
not execute MY Tudgments, but deſpiſed MY Statutes and pol- 
luted MY Sabbaths, 24.) TI gave + them alſo Statutes 
that were not good, and Judgments, whereby they ſhould not 
live, (25.) Interpreters indeed have, generally, thought, that 
by theſe /a/t Statutes and Judgments God meant his Ceremonial 
Laws, and have thereby unwarily expoſed their Bible to the 
Scorn of Infidelity . But God in Yer. 11. of this Chapter, 
as well as Levit. xviii. 3. expreſsly ſays of All his Laws, and 
Reaſon ſays the ſame, that the Man who keeps them ſhall 
live by them. And therefore by theſe Alling Stautes He could 
not poſſibly intend is , for God cannot contradict Himſelf. 
And that he really intended no other than the Heathen Statutes 
and Cuſtoms, thoſe 7mpure Ceremonies, which were in no 
Senſe good, and thoſe mercileſs Rites, whereby they could not 
{ive, is evident from the Words immediately following. FOR 
T polluted them in their own Gifts, in that they cauſed to 
PASS THROUGH THE FIRE (not to JEHOVAH, but 
to MOLOCH) All that openeth the Womb, that I might make 
them deſolate, to the End that they might know, that I JEHO- _ 
VAH—{(was their San&:fier) And therefore by thoſe Sabbaths 
which God emphatically ſtyles my Sabbaths, He muſt like- 
wiſe mean 7boſe, which he had given them, at that Time, in 
Oppoſition to the Egyptian Feſtivals. For God calls them a 
Sign between Him and his People. But how could the 
Weekly Day of Reſt be a Sign between JEHOVAH and the 


Fews 


I The Verb jr, as every one knows, is frequently uſed in a permiſſiue 
Senſe, It ought to be ſo underſtood here. The Holy Martyr Stephen ſeems 
to have had this Paſſage in View As vii. 42. Then God turned himſelf, 


and gave them up to worſhip the Hoſt of Heaven Vea, ye took up the Ta- 
bernacle of MOLOCH, 


See Characteriſticts, Vol. 3. 55. 
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Jeus, if the Fgyptians and other Nations ſet apart the ſame 
Day for the Worſhip of their reſpective Deitics ! It is farther 

ſaid, that the Sabbath was a Sign that JTEHOVAH was their 
Sanctiſien. The Original Word fignifies, primarily, 70 ſepa- 
rate, and then, in a ſecondary Senſe, to ſan#ify. And the laſt 
Term mult neceſſarily include the Idea of the former. But 
how could hat ſeventh Day be a Sign of the Jes being ſe- 
parated from all other Nations, if thoſe other Nations obſerved 


the ſame ! So that if the Jews and the Egyptians, before the 


Time of the Exodus, obſerved the antient Patriarchal Sabbath, 


(which there is not the leaſt Shadow of a Reaſon to doubt of ) 


it neceſſarily follows, that JEHOVAH, who had ſeparated the 
Jews to be a di/tind? People to Himſelf, muſt likewiſe ſet apart 
a peculiar Day of Worſhip, as the Sign of that Diſſinction. 
And therefore as the Jes, by reſting every ſeventh Day, de- 
clared themiclves Worſhippers of the One True God, who in /ix 
Days created this wonderful Scene of Things, and ed on the 
ſeventh, ſo by reſting on that ſeventh, they likewiſe declared 
themſelves the Subjects of IEHOVAII, who on 7hat Day 
completed their Redemption from the Bondage of Egypt. 


Having thus ſeen, from the very Nature of the Yewifh 


Conſtitution, that their Sabbath mult neceſſarily have been - 
tered, let us now endeavour to find out the Time of it. The 
Foundation of this Change feems to have been laid at the In- 
ſtitution of the Paſſover. Thus we read Exod. xil. 14. This 


Day ſhall be unto you for a Memorial, and you ſhall keep it a 


Feaſt to JEHOVAH by an Ordinance for ever. SEVEN Days 
ſhall ye eat unleavened Bread; and in the FIRST Day there fall 
be a holy Convocation, and in the SEVENTH Day there ſhall be 


a holy Convocation to you ; no Manner of Work ſhall be done in 


\ them. And ye ſhall obſerve the Feaſt of unleavened Bread, for 


in || this ſelf ſame Day have I brought your Armies out of 


the Land of Egypt; therefore ſhall ye obſerve this Day in 


a YOUr 
| See Numb. xxxiil. 3. 
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your Generations by an Ordinance for ever —[ this firſt 
Month, on the fourteenth Day of this Month at Even, ye ſhall eat 


no leavened Bread, until the one and twentieth Day of this 
Month at Even. | 


Here we have the Extremes of the Jeuiſb Week, the fir 
Day and the Jaſt Day of unleavened Bread, at the Time of the 
Exodus. For if their Saturday Sabbath was the ſeventh Day 
from their Deliverance (as before obſerved) and the Day of 
their Del:verance the firſi Day of unleavened Bread, then the 
firſt Day of unleavened Bread muſt have been Sunday the 
fifteenth, and conſequently the lat Day of unleavened Bread 
would fall upon Saturday the one and twentieth Day of the firſt 
Month. So that the ſeventh Day from the Creation would be- 
come the fir/t of their Deliverance. And thus the very Day 
of their Deliverance, from the Bondage of Egypt and Pharaob, 
was the ſame with hat, whereon our Great Redeemer roſe from 
the Dead, and thereby delivered Us from the worſe Bondage 
of Sin and Satan.---It may not be improper to remark, that 
the jir/# Sabbath, which the Jews obſerved, even as a diſtinct 
People, was Sunday, the firſt Day of unleavened Bread. And 
this perhaps was ſo commanded by God, the better to diſpoſe 
them for that new Change under the Goſpel Diſpenſation, 
when the Tew:/þ Sabbath was, of Courſe, to give Place to 
the Chriſtian, which was before it. 


The Foundation of this Change was laid, as I obſerved, at 
the Inſtitution of zhe Paſſover, and the laſt Day of unleavened 
Bread was the firſt Saturday Sabbath which was ever obſerv- 
ed. And as God had rendered the t Day of unleavened 
Bread remarkable by begining the Deliverance of his People, 

ſo he rendered the /af? as remarkable by completing it. For on 
the Morning-watch (a) of that very Day he overwhelmed 
the Tyrant, with all his Hoſt, in the red Sea. This was the 
Reaſon of the Change, which, however was not fully eſtabliſh- 


ed 


(a) Exod. xiv. 23. 
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ed till the Jews came into the Wilderneſs of Sin. But here to 
convince them that an Alteration was intended, and that their 
late Religious Obſervation of Saturday was not accidental, as 
being the Day of their Tr:umph, or the laſt Day of unleaven- 
ed Bread, (which they might poſſibly imagine) God was 
_ pleaſed to feed them miraculouſly, during forty Years, with 
Manna, which ceafing to fall on every ſeventh Day demonſtrated 
that to be their Sabbath (a). For it is highly unreaſonable 
to ſuppoſe, that God would put Himſelf to a daily Expence of 
Miracles, for forty Years together, merely to ſatisfy ſuch a; 
rebellious Crew with Bread. The whole Account, as it lies 
in Exodus, evidently ſhews, that this Sabbath was a new Inſti- 
tution, and that the Miracle was granted, as a Sign, to convince 
the Jews, that Moſes and Aaron acted in the Name of JE- 
HOVAH. For when the Rulers came and told Moſes, that 

the People had gathered #wice as much Bread on the fixth - 
Day, (for he had ordered them to do ſo without acquaint- 
ing them with the Reaſon of it) he replies, Thrs. is ct E- 
HOVAH- hath ſaid: TOMORROW (is to be) the Sabbath 
unto JEHOVAH, bake that ye will bake, and ſeethe that ye 
will ſeethe (to Day); and all that remaneth lay up till the Mor- 

ning. Accordingly they did. ſo. Then Moſes ſaid, eat that 
to Day, for THIS DAY (is) the Sabbath to JEHOVAH ; 
to Day ye ſhall not find it in the Field. And for the fu- 
ture, Six. Days ye ſhall gather it, but in the ſeventh Day (which. 
25 to be) the Sabbath, in It there ſhall be none. But notwith- 
ſtanding this Command, there went out ſome on the ſeventh 
Day to gather, but they found none. Then JEHOVAH jaid 
unto Miſes, How long refuſe ye to keep my Commandments and. 
my Laws? See! becauſe JEHOVAH hath given you 'THIS 
Sabbath, therefore (as a Sign )he giveth You on the ſixth Day the 
Bread of two Days. Let no Man (then) go out of bis Place 
(to gather) on this ſeventh Day. Theſe Circumſtances are alone 
ſufficient to aſſure us, that the Day of Ref? was actually chang- 

* ed. 


{a) Exod, xvi. 
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ed at this Time and in this Place. But the ſacred Hiſtorian 
has thrown in a Remark which will put the Matter out of all 
Doubt. So the People reſted, or kept the Sabbath, on THAT 
Day, THAT ſeventh f. Which is, to Me at leaſt, a De- 
monſtration, that they had been uſed to keep it on fome 


other +. 


Let us now conſider the fourth Commandment itſelf. The 
Decalogue is introduced with this general Preface. I JEHO- 
VAH am THY GOD, who brought thee out sf the Land of 
Igypt, out of the Houſe of Bondage(a). The fourth runs thus--- 
REMEMBER this Day, this Sabbath, 7 keep it holy. Six 
Days ſhalt thou labor; but the ſeventh is the Sabbath 70 
{EHOVAH. Thoſe, who have wrote upon this Subject, 
inform us, that the Word Remember, which is placed in 
the Front of his Commandment only, relates to God's prior 
Command to Adam to ſanctify every ſeventh Day. But, with 
Submiſſion, it evidently points at their Deliverance, and the 
Change conſequent thereupon; and is peculiarly adapted to win 
upon the Affections of that People. REMEMBER fle Day 
of REST, ſays JEHOVAH, /e Day whereon I deſtroyed 
your Enemies, and made You REST from your crue] La- 
bors, Remember THIS Day to keep it holy. That this 1s the 
true Reaſon of the Albans, appears planely from Deuteronomy, 
where the Word Remember 1s removed from the Head to the 
Body of the Commandment ; and the Reaſon aſſigned for their 
keeping that particular Day is not ſaid to be, becauſe God 
reſted from the Works of Creation, but becauſe he redeemed them 


out 
4 yawn yvi 
+ Our Bleſſed Maſter, I think, has likewiſe given his Teſtimony, that 
the Sabbath was changed. Fohn vii. 22. © Moſes, ſays he to the Fewws, 
gave you Circumciſion, [not that it is of MOSES, but of the FATHERS] and 
ye on the Sabbath Day circumciſe a Man.” The Parentheſis is extreme 
remarkable, as it has no Connexion with the Argument. And theretore 
our Saviour, by ſaying expreſsly, without any Occaſion, that Circumiciſion 
was not of Moſes but of the Fathers, ſeems to intimate, that the Saturday 
Sabbath was not of the Fathers but of Moſes. (a) Exod, 8 
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out of Egypt. REMEMBER that thou waſt a SERVANT 
in the Land of Egypt, and that JEHOVAH ty God 
BROUGHT THEE OUT THENCE, through a They 
Hand, and by a ſtretebed out Arm, THEREFORE TJEHO- 
VAH 7 by God commanded thee to keep the Sabbath Day (a). 
Whence it is very evident, that the Jews obferved a 1 
Day as a Memorial of their GT” but THAT ſeventh as a 
Memorial of their Redeemer. 


Give me leave to obſerve, that the Clauſe, S Days thou ſhalt 
Labor, was as much a Command to the Jews to work on thoſe 
Days, in Imitation of their Creator, as the other Part obliged 
them to vet on the ſeventh, in Imitation likewiſe of the fame 
Creator. In this Senſe the Jews themſelves underſtood the 
Precept. And ſuppoſing, what has been obſerved before, 
that the more effectually to ſecure the Worſhip of Himſelt, 
God appointed his People a new Day of Reſt, he would ne- 
ceſſarily take all poſſible Care to prevent their Obſervation of 
the old one. Now nothing would be more likely to promote 
this good End, than enacting a Law, whereby the People 
ſhould be injoined ſtrict Labor on every Day in the Week 
but the ſeventh. Thus their former Sabbath would be neceſſa- 
rily included in the Six Days of Labor. And this Conduct, 
by the Way, would be an Inſtance of the Legiſlator's C ande- 
ſcention as well as Prudence. I mean, it would effectually abo- 
liſh the Religious Obſervation of chat particular Day, without 
ſeeming to intend it. 


To FO FE? the ſeventh Day 75 the Sabbath 7 JEHO- 
VAH thy God; in It thou ſhalt no: 25 any Work----For in fix 
Days JEHOVAH made Heaven aud Harth, the Sca and all 
that in them is, and reſted the ſeventh Day. Wherefore JE- 
HOVAH bleſſed te SABBATH Day, and hallowed it. Be 
pleaſed to obſerve, that this Commandment Thi ⏑ 
| Things. 


(a) v. 15. See Exod. xili. 3. 
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Things. Firſt, a Day of Reft from their Works, becauſe God 
had reſted from his Works of Creation, And, ſecondly, the 
Proportion of Time, one Day in ſeven, becauſe God had made 
the World in /ix Days, and reſted on the ſeventh. This is all 
that can be infered from the Commandment ; for it is called 
the ſeventh Day only in Reſpect of the /x Day s of Labor, 
which are mentioned with it. Be pleaſed to e farther, 
that it is not ſaid here, as it was at the Inſtitution of the 
Patriarchal Sabbath, that becauſe God made the World in 
ſix Days, and reſted on the ſeventh, therefore he bleſſed the 
SEVENTH Day and ſanctiſied it, but becauſe he made the 
World in fix Dev, and reſted on the ſeventh, therefore he 
blejed the SABBATH Day, (the Day of Ref) and ſanctiſied 
it. This Variation could not happen by Chance, for they are 
the Words of God Himſelf. Nor was. it made, I preſume, 
without the higheſt Reaſon. Now what tolerable Reaſon can 
he aſſigned for ſo remarkable an Alteration in the Expreſſion, 
but the Alteration of the Day! Then indeed the Propriety and. 
the Neceſſity of it immediately appear. For if it had been 
ſaid, Becauſe God refted on THE ſeventh Day, therefore he 
Bleſſed THE ſeventh Day, it might have led the Jews to con- 
clude, that this Sabbath of theirs was preciſely the ſame with. 
that, whereon God reſted from the Works of Creation. And 
therefore, as an Alteration of the Day was the only. Thing, 
which could occaſion the Alteration in the Expreſſion, the. 
Alteration of the Expreſſion proves the Alteration. of the Day.— 
I muſt remark, that as the Saturday Sabbath commenced with 
the Paſſover, ſo they expired together. For Chriſt, when he 
ſaid, IT IS FINISHED, pronounced the Diſſolution of the 
Jewiſh Oeconomy. Accordingly. it is obſerved by the Evange- 
liſts, that, immediately upon our Savzour's expiring, the Veil of 
the 7. emple was rent in twain from the Top to the Bottom (a). 


Hence 


(a) Matt. xxvii. 51; 
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Hence we diſcover the true Reaſon, why the Chriſtian 
Church, from the Begining, ſet apart that particular Day, 
which we obſerve at preſent, as a Memorial of God's firſt Cre- 
ation, and likewiſe of the new Creation by Chriſt Jeſus. For 
the Partition-wall between Jew and Gentile being now broken 
down, and they Twain made One in Chriſt, the original Pa- 
triarchal-ſabbath, which had been long buried under the Rub- 
biſh of Jewiſh Ceremonies, revived with Him who was the 
Lord of it. And therefore the beloved Diſciple emphatically 
calls it the Lord's Day (a). Why our bleſſed Redeemer roſe 
again on that Day, (and, he informs us, it behoved him to 
do ſo) will appear in the 


Third and laſt Place, where I promiſed to conſider the 
Sabbath as relative to the Chriſtian Diſpenſation. But, after 
what has been already ſaid concerning the Patriarchal Sabbath, 
nothing remanes to be added under this Head, For the Sub- 
ſtance of the Patriarchal and Chriſtian Diſpenſations is the 
ſame, and the only Difference between Us and Them is, that 
they prefigured what we commemorate. I ſhall therefore inquire 
into the Propriety and Neceſ/ity of our Saviour's r:fmg on this 
Day. | | | | | 


Our Bleſſed Lord had often told his Diſciples, while he was 
yet with them, that he would 7//e from the Dead % third 
Day. Hence they could not but entertain ſome faint Hope, 
that he would accompliſh his Promiſe, and come again to 
them. They had ſeen him call forth Lazarus from the 
Tomb, and therefore they might rationally conclude, that 
the ſame Power would likewiſe raiſe Himſelf. But however 
this be, we find Jen of them actually aſſembled oz that very 
Day, wiſhing at leaſt, if not expe&ing, his Appearance; and 
perhaps the more obſtinate Infidelity of the other was the 9 

G ſon 


(a) Rev. i. 10. 
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ſon of %s Abſence. Here their Hopes were raiſed afreſh, 
and the News of their Maſter's Reſurrection, which they 


had hcared before from the /omen and Peter, was again confirm- 


ed by. the Evidence of two Eye-witneſſes, who had caten and 
convericd with him. While they were thus emploved, ſome- 
times believing, and ſometimes doubting, Jeſus Himpelf ficod in 
the Midft of them, and ſaid, (in Conſequence of his Reſurrec- 
tron) PEACE be unto you. But they were affrighted, ſuppoſing 
they had ſeen a Spirit. Then be ſaid unto them, Why are ye 
troubled, and why do Reaſonings ariſe in your Hearts ? Behold 
theſe my very Hands, and theſe my very Feet, that it is I Myſelf 
(that fame Jeſus who was crucified. ) HANDLE me and 
E, for a Spirit hath not Fleſh and Bones as ye ſee me have. 
Then he ſhewed them THE Hands and THE Feet (ſtill bear- 
ing the Mark and Print of the Nails.) And while they (even) 
yet believed not for Jay, and wondered, he ſaid unto them, Have 
ye here any Meat ? And they gave him a Piece of a broiled Fiſh 
and of a Honey-comb. And he took it and did EAT before them. 
(a) ---Having thus removed every Doubt, baniſhed every Fear, 
and given them the ſtrongeſt Aſſurances, which the warmeſt 
Believer could deſire, or the cooleit Infidel demand, of the 
Truth and Certainty of his Reſurrection, from the Evidence of 
Senſe, he then appeals to that of the Scriptures, and to their 
own Reaſon, next to Himſelf, the beſt Interpreter of them. 
Theſe are the Words, ſays he, that I pale unto You, that all 


muſt be fulfilled, which are written of Me in the Law of Moſes, 


and in the Prophets, and in the Pſalms. He firſt convinces 
them, that he was 71ſen, and next informs them why he was 
riſen. He opened their Underſtandings that they might under- 


 ttand he Scriptures, He took the Veil from their Under- 


ſtandings, and from the Face of Moſes and the Prophets, that 
they might diſcern the Hidden Senſe, the ſp:ritual Deſign and 
Intention of the Scriptures ; and faid unto them, Thus it is 
zoritten, and thus it BEHOVED the Christ to ſafer, and to 


rife 
{a) Lute xxiv. 


— 


[ 2 


te from the Dead the THIRD Day *. Theſe Words fecm to 


] 


« 
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be an Inference drawn from his own Interpretation of the 
Scriptures. As if he had faid, © Thus it appears from the 
Writings of Maſes and the Prophets, not only that the Chri/ 
was to ſuffer, and to riſe from the Dead the rd Day, 
but likewife that it &ch5ved him, from the Reaſon and V7 
neſs of Things, to do fo.” Now as this Divine Inſtructor be- 
gun at tne Law , Moſes, we can ſcarce imagine, that he 
would omit ſo material a Part as the Story of te Fall, which 
is indeed the very Ground-work and Foundation of the 
whole Bible. We may therefore reaſonably ſuppoſe, that 
he would now let them into the true ritual Defign of the 
Garden , God----of the wo emblematical Trees of LIFE 


and 


* Our Saviour did not mean, for, I preſume, he could not mean, that it 
behoved him to , indifferently, on any third Day, but that as he Ae 
on Friday, it therefore behoved him to rife on the third Day following, 
which was Sunday. And no ſubſtantial Reaton cn be afligned for the Pro- 
priety or Neceſſity of his iſing on that Day, uniels the hit Adam had fall- 
en on the ſame, Mr. AMede indeed offers another Reaſon ; That as Christ 
was not to fee Corruption, He mult neceſſarily be razed on the third Day. This 
Obſervation he endeavours to ſupport by an Expreſſion in the Gel, and 
by a Nule of the Phyſicians, His firſt Proof is drawn from bn xi. 39. 
where Jeſus commanding the Stone to be taken away from the Grave of 
Lazarus, Martha interrupts him with - Lord, by this Time he ſtinketh, FOR 
he has been Dead FOUR Days. But this proves nothing; for the Ori- 
ginal'[Teragraw; gag e ought to be rendered, He has been—buried—four Days; 
(fee Ver. 17) lo that, probably, he might have been dead five Days, unlels 
we ſuppoſe, that his Siſters hurried him to the Grave the very Moment he 
died. Nor is any greater Streſs to be laid on his Rule in Phy/ic, “ I hat thoſe, 
who die of -tpsplexies, or other ſudden Deaths, ſhould not be buried till % 
venty two Hours | three whole Days] were paſt ; becauſe” — - But our Saviour 
was not dead but little more than Hef that Time; and fo there was no Oc— 
caſion for his ing on the third Day [within fix and thirty Hours after his 
Death] only to prevent his Body from ſeeing Corruption, Which, as this lear- 
ned Writer hirafelf confeſſes, would not begin to corrupt till after he- 
venty two Hours were paßt. Beſides, had he laid a whole Week in the Grave, 
was not Cd bound by Promiſe to prevent the Corruption of his Body? If 
you tay, God would not interpoſe nuracuioufly, when acting agrecably with 
Nature was ſuflicient, I refer you to the Caſe of Lazarus, juſt now men- 
tioned, as an Initance to the contrary, 
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and DEATH---that he would give them ſome Account of 
the Perſon repreſented by, and emphatically ſtyled, THE 
Serpent----of the Nature of the Fall, and of the Time of it. 
All which Particulars Moſes might have many Reaſons for 
throwing into Shade, We may conclude then, by conſider- 
ing the Correſpondence between the Time of the Fall and 
that of the Redemption, that the firſt Adam fell into the Duſt of 
Death the ſame Day of the Week on which the ſecond reviv- 
ed, aboliſhed Death, and brought Life and Incorruption to Light. 


This Opinion will appear ſtill more probable, it we call 
to mind a remarkable Paſſage in St. Fohn. Ye are, ſays our Ga- 
 wwour to the Jews, who were at that Time going about to 
kill him, of your Father the Devil, and the Luſts of your Father 
ye will do He was a Murderer from THE BEGINING, 
or as it is rendered by the Syriac Tranſlation, (which Lan- 
guage our Saviour ſpoke) from In the Beginning (a). Here he 
unqueſtionably alludes to the MoJazc Account of the Fall, and 
by ſaying, that the Devil deſtroyed or murdered Adam from 
The Begining, he planely points out the very Day of it. For 
this was a very common and familiar Phraſe among the Fes, 
whereby they expreſſed the ft Week of the World. It is 
evidently borrowed from the Book of Gene/is, where the ſa- 
cred Hiſtorian informs us of God's Procedings In the Begining, 
which he afterwards divides into ſeven Days. The Fews then, 
who heard theſe Words, mutt certainly have ſuppoſed the 


Speaker to mean, that the Devil murdered Adam either on =. 


the fixth Day &, the Day of his Creation, (as ſome have fondly 


imagined ) 


(a) vill. 44. 
S$ This was the Opinion of the Few Church, and the Seventy ſeem to 
have been the Authors of it, as appears from a remarkable Addition in their 
Verſion of Fob xiv. 4. Ibo can bring à clean Thing (ſays the Hebrew Text) 
out of an unclean ® Not one. After which the LXX have been pleaſed to 
add, Though his Life be but of ONE DAY. Some Chriſtian Writers, not 


conſidering 


ring 
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imagined) or on the ſeventh. But our Saviour could not at- 
firm, that Adam fell on the ſixth Day, becauſe at the Conclu- 
on of that Day God looked back, with Pleaſure, on his 
Works, tor behold ! they were very good. He muſt therefore 
have fallen on the ſeventh, And hence we diſcover the Fitneſs, 
Propriety, and Expediency, of the Redeemer”'s riſing on that 
Day----that on the ſame Day, in which we died in Adam, 
we might be made give in Chi. 


Upon the whole it appears, That the True Religion, 
inſtituted by God, has been oe and the ſame from the Fall of 
Adam, ſubſiſting ever upon the ſame Principles of Faith; 
and that CHriſtianity, or the Mediatorial Scheme, is as Old as 
the Creation. It appears farther, that the Sabbath was inſtituted 
before the Fall, renewed after it, and has continued the ſame, 
without Interruption, in the Church of God, (cxcepting the 


Period of the Jew:!/h Diſpenſation) from that Day to the pre- 


ſent; and will, we truſt, continue, untill it be finally ſwal- | 


lowed up and loſt in that EVERLAS1i ING REST, which 


remaneth for the People of God (a). 
A Let 


conſidering that the eus might have a Turn to ſerve by that Remark, have 
embraced the ſame Opinion, The great Lightfoot evidently faw, that there 
mult be a ftrict Correſpondence between the Time of the Fall and that 
of the Redemption. His Rule was right, but, miſled by the Jews, he erred 
in the Application of it. For he ſuppoſes, that Adam tranſgreſſed on Friday, 
the „th Day of the Week, becauſe Chrift was crucified on that Day. Here 
this learned Man was guilty of two Miſtakes, one in Chronology and another 
in Divinity, For the Reader, I preſume, is ſatisfied by this Lime, that Sa- 
turday was the fixth Day of the Patriarchal Week, and the Day on which 


Adam was created. And ſo the Doctor's Analogy ceaſes. But I muſt take the 


Liberty to ſay farther, that our Saviour's Death was not alone and of itſelf the 
Cauſe of our Redemption. The Scriptures indeed frequently remind us of the 
excceding great Love of Chriſt in dying for us. But they tell us likewiſe, 
agreeably with Reaſon, that the true Value and Efficacy of his Death was 
owing to his Reſurreftion. For Our Reſurre&iom was the Conſequence of His, 
And therefore a dead Chriſt would have been of no more Uſe to us, than a 
dead Alam, St. Paul is my Author. If Chrift be not RISEN, Te are yet 1 
your: Meat... T er, e | 
(a) Heb. iv. 
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Let us therefore remember the Sabbath Day to keep it holy. 
— Not forſaking the aſſembling Ourſelves together, (as 
the Manner of Some is) but chearfully embracing every fated 
Time of going into the Houſe of God, and telling out his 
Works with Gladneſs. This is our Duty and our Privilege 
here, as it will be our Employment and Happineſs hereaf- 


ter. Let us then, while we are here below, join in the Words, 


and, if poſſible, in the Devotion, of the Saints above---Worthy 
art Thou, O Lord, to receive Glory, and Honor, and Power, 


for Thou haſh CREATED ALL THINGS. And Again, 
Worthy is the LAMB, that was SLAIN, to receive Power, and 


Honor, and Glory and Bleſſing, for Thou haſt REDEEMED Us 


to God by thy Blood, out of EVERY Kindred, and Tongue, 


and People, and Nation. Aud therefore, Bleſſing, and Honor, 
and Glory, and Power, be unto HIM THAT SITTETH 
ON THE THRONE, and to THE LAMB FOR EVER 


AND EVER.-----AMEN, 
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